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EXISTENCE OF GOD. 
Proved by the Order and Beauties of Nature. 


[CONTINUED FROM NO. 15.—pPaAGE 114.] 





As the knowledge of Order and Beauty is 
more or less confused, a Taste for it, which 
every man inherits from Nature, is propor- 
tionately developed in various ways. Let a 
company of children intend to perform Mili- 
tary Evolutions, they will immediately per- 
ceive the necessity of a Chief to direct them. 
Ifeach is not in his place, and does not keep 
regular time on the march, Order is broken 
up. If they feel disposed to play at Games, 
they are instantly convinced that they must 
follow certain rules, without which the games 
cannot goon. Even robbers themselves are 
reluctantly obliged to admit that their execra- 
ble association requires the enforcement of 
laws, to secure the harmony and subordination 

the members. Their end is criminal, yet 
the means, which they employ to arrive at it, 
are adapted to it. Here amidst disorder, the 
notion of Order and the taste for it, are evi- 
dent, We considered it to be our duty to re- 
cur to those primitive ideas, because modern 
Sophists, corrupters of sound Metaphysics, 
have resorted to every means to pervert and 
destroy them. It is, therefore, true that the 
notions of Order and Beauty pervade the hu- 
man mind. 


Secondly—It is easy, according to these 


Beauty which the visible world presents to the 
eye of man. 

In ancient and modern times, the brightest 
geniuses have dwelt with rapture on the won- 
ders of Nature. We shall not here notice the 
descriptions and details of profound Natura- 
lists, who joined a poetic imagination to all 
the sagacity of observation, and were duly 
qualified, to paint them in all their vivid tints, 
in all their beauteous charms. It is sufficient 
for our purpose, in general, to remark the won- 
derful chain of Cause and Effect, which se- 
cures the harmony of the world, the concur- 
rence of its constituent elements, the preser- 
vation of the entire, the reproductive and 
perpetual influence of all the parts. Yes, all 
Nature is bound together; it is an immense 
machine, in which order is self-evident, and 
the various wheel works of which have an 
absolute, as well as relative object. For in- 
stance— 

Take Man as an individual—In his cor- 
poreal being, what is he? An atom, when 
compared with the earth—The earth itself is 
a mere atom when contrasted with the plane- 
tary world, of which it forms an insignificant 
part. This world is a nothing in relation to 
the starry heavens; or, it may be considered 
as a mere point in the immensity of space. 
How inexpressibly insignificant! How im- 
measurably small then must man be! As far 
as his perishable part is concerned, does he 
not. approach nothingness itself? Yet his 
existence has a bearing upon, and a connexion 
with all nature! The land, the sea, the air, 
heat, light and darkness, all contribute to- 
wards his preservation. 

The bread, which majntains him, comes 
from the bosom of the earth, which is fertiliz- 
ed by dew and rain. These are engendered 
in, and fall from the regions of the air, which 
supports the vapours, that produce them. 
These vapours rise from the surface of rivers 
and seas, and presuppose the action of heat 
and sun. Such are the providential efforts, 
and such is the grand harmony for the sub- 





Primitive notions, to ascertain the Order and 





almost imperceptible dot on the immense map 
of creation; yet, strange to say, he is a cen- 
tral point, in which all the parts of the uni- 
verse, as so many rays, are united. What 
we say of man is applicable to every bei 
in nature, to the very Anmalcule, whose 
form, size and existence, elude the notice of 
the sharpest eye. The very worm that crawls 
along the earth is connected with the Constel- 
lations that scatter their tides of light around 
the highest heavens. Such is the nature of 
this wondrous chain! Would you admire a 
particular object? Is it not evident that the 
eye of man is made to see? Does not am ad- 
mirable proportion exist between this organ 
and the phenomena of vision? Here again 
we are presented with the end and appro- 
priate means of attaining it. But an Atheist 
of the school of Lucretius, may here object. 
It is a mistake, a mere notion; the eye is not 
made to see, for the matter, which composes it, 
must have coexisted, in a certain manner, with 
the other objects of nature. Experience says, 
that it is closely related to the light, and this is 
the reason, why man makes use of it to behold 
objects! 
We might as well assert that the door of a 
house is not made for the purposes of going 
in or out, but that, as it is there, it is con- 
verted to that use; or, that the various tools, 
which a mechanic uses to proportion, form, 
polish and complete his work, are not intend- 
ed for that, but are employed by him, because 
he finds that they happen to answer that end. 
An Atheist may not, perhaps, feel satisfied 
with such a comparison! It isnot our ob- 
ject, neither is it our intention, to examine 
what man might be, under another system of 
things, but it is incontestably true, that in the 
present order, he is born to see exterior ob- 
jects. What would mankind do, were they 
all struck blind? Would they not, very short- 
ly after, perish? Man therefore, is born to see. 
But with what organ does he see? Is it not 
with the eye? Ask, therefore an intelligent 
Optician, or rather inquire of an Oculist, who 





sistence of man! .And, yet, what is he? An 


is well acquainted with Anatomy, if the eye 
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is not admirably constructed for this purpose? 
He must say, yes. From the place, which it 
occupies, the various muscles which secure, 
and enable it to move in various directions, 
the lids and lashes which protect it, its form, 
its pupil, its humours, its lens, its various 
coats, its optic nerve, and the ophthalmic nerve 
which acts upon its muscles, finally, the whole 
apparatus, are especially constructed for this 
end. Therefore, to see is the end, and the | 
eye is the means. 

But the means are happily adapted to the 
end; what more, then, is required for a design, 
object, end, or plan? This is another proof 
of order. Now what we have said in relation 
to the eye is strictly applicable to the other 
numerous organs of the human body; the 
wonderful mechanism of that body, and of the 
animal and vegetable creation. 

The Naturalist also will inform you, that in 
the immense chain of Being, there is not one 
link, which is not regularly organized in it- 
self, and in relation to the whole. Where 
then will Order and Beauty appear, if they 
exist not in this series and connexion of won- 
ders? Nature is so beautiful, and mankind | 
are so irresistibly affected by it, that all their 
efforts tend only to the reproduction of that 
beauty; and the only triumph in which genius 
can glory, consists of a successful imitation. 

Do we not all know that the fine arts are 
nothing more than such an imitation? Paint- 
ing, sculpture and poetry are considered per- 
fect only when they “hold the mirror up to 
nature.”” We are convinced that the beau- 
ties of nature possess a betwitching charm, 
which captivates the heart in every age, in 
every clime. It has been long ago remark- 
ed, that amidst the master pieces of human 
ingenuity, festivals and games, and attractive 
scenes of art, amidst pyramids and palaces, 
man felt a pleasure in recognising nature. 
The starry heavens, landscapes, flowers, fruits 
and birds are what he likes to behold; and 
even when he fixes his eyes on the beauties 
of art, he finds that the most delicate and 
agreeable sensations arise from the beauties 
of the original, whose colouring and freshness 
are ever ancient, and yet ever new. 

It is true that we are not completely ac- 
quainted with the universe, but it would be 
worse’ than ridiculous to go in quest of argu- 
ments in what is unknown, against what we 
do know; we might as well seek for light in 
darkness itself. 

Analogy and experience should here be 
our rule and guide. Let us judge of the un- 
known parts of the world by those with which 
we are acquainted, and which had been long 
concealed from our notice. In the three last 
centuries natural science has made immense 
progress. What an astonishing mass of ob- 
servations and of new phenomena has enrich- 
ed its empire! Every discovery has been 
justly considered a wonder. Columbus, by 
the discovery of this immense continent, has, 
as it were, doubled the globe, which we in- 
habit. Has any thing been found in the ri- 
vers, mountains, forests and productions of 
this second hemisphere, which would suffer 
from a comparison with the old? Man by his 
scientific and mechanical genius, has pene- 
trated still farther into the secrets and the 

different productions of nature. He has in a 
manner created for us a new world, and peo- 
pled it with myriads of beings, that are im- 





presented with new miracles of Order and 
Wisdom. Has any shocking disorder taken 


the starry heavens? Have the four new pla- 


lace in the constitution of the universe since 
erschel through his telescope looked into 


nets which in our days have been discovered, 
been proved, or even suspected to be contra- 


ry to the stupendous harmony of nature? Has|the most uniform Analogy and Ex 
the strolling comet, which suddenly appeared | 


in July 1819, furnished any argument against 
the wisdom of the regulator of the universe? 
Far from it.: The works of nature are not 
like those of man. New light has frequently 
detected old error: the theories of natural 
philosophy at present, upset, in many points, 
those of the ancient schools. In France, for 
instance, when the age of Louis XIVth es- 
tablished the taste and the language of his 
subjects, how many Works, which had been 
previously considered master pieces in com- 
position and merit, fell into oblivion! Science, 
on the contrary, in proportion to its advance- 
ment, feels the advantage of things, which 
formerly seemed useless, and discovers beau- 
ties in what had been supposed defective. 
The nothingness of man is stamped upon the 
brightest genius, while the works of nature 
are recognised by the seal of perfection. She 
invariably improves upon acquaintance, her 
youth is immortal, her beauty never fades. 
What we have hitherto stated is sufficient 
to establish our point, viz. that Order and 
Beauty pervade the visible world. 

We add in the third, and last place— 
That their author is an intelligent being— 
is God. 

Now that we are convinced that Order ex- 


it. Must we consider it as the work of Infin- 
ite Wisdom and Intelligence, or the produc- 
tion of a certain something destitute of Rea- 
son and foresight ? 
The would-be-philosophers of the present 
century fondly dwell upon the Principle, that 
we ought to guard against the spirit of Sys- 
tematizing, consult facts, observations and 
experience ; and not be carried away by 


We 


or on the imagination of their Author. 


the offspring of intellect. 


their 


require the efforts of an Intelligent Architect 


ists in the world, we shall see the Cause of 


those brilliant Hypotheses, which reflect hon- 


ask of those wiseacres to exhibit a single 
work which is remarkable for its order and 
beauty, and which at the same time is not 
Does ancient, or 
modern History present us with writings 
teeming with wisdom, or genius, and give 
us to understand that their Authors are des- 
titute of one and the other? Could an ideot, 
or blockhead write such a poem as the 
Iliad? Such a tragedy as Athalia? If ever 
a blind man with a pencil had traced lines 
upon canvass and accidentally struck upon 
the Transfiguration of an Incarnate Deity, 
in all the beauteous colouring and luminous 
effect of a Raphael, if ever a hurricance after 
having thrown together a mass of stones and 
sand, had proportioned, polished, and adapted 
all the parts of a palace, as perfect as that of 
Mepicis, or as splendid as the venerable 
Church of St. Peter at Rome, if it could be 
proved that an assembly of fools, or madmen 
had spoken at one and the same time, and in 

Babel jargon articulated every word and 
in the same order which the Holy Bible con- 
tains, then indeed we might suppose that the 
world and all its wonders do not display, nor 


we see a well regulated family, 


a city judic- 
iously governed, an army remarkable” br is 


discipline, or a building constructed and its 
apartments laid off according to the correct 
rules of Architectural art, the idea of an Agent 
»both skilful and wise is irresistibly awakened 
within us, we must, agreeably to the rules of 
eri 

when the admirable order of Nature ole 
us, direct our understanding to the supreme 
intelligent cause of which they are the effects. 
It has been stated that a Painter of Antiqui- 
ty, when he could not satisfactorily succeed jn 
imitating the foam of a fiery courser at the 
Olympic games, threw down his brush upon 
the canvas in a paroxysm of despair, and 
wonderful to relate, he thereby most forty. 
nately succeeded! We would, however, ob- 
serve that foam contains nothing in it in cop 
formity with the rules of Art : that it is some- 
thing indefinite and confused, and that mere 
accident might have been entitled to the hon- 
or of the imitation ; and yet it should require 
canvass expressly prepared for it, besides a 
a judicious combination of colours, a similar 
brush and hand to act on the occasion. 


Our conceptions of things regulate our 
judgements, according to the primary ideas, 
which, in a certain manner, constitute our 
understanding, and are the necessary ground- 
work of our reasoning. Now the human 
mind is so constructed, that it has always. 
reasoned upon this principle, viz. that Order 
in the Effect presupposes Intelligence in the 
Cause. According to this Philosophic, in 
variable, Universal law, a wise man can never 
be persuaded, that by carelessly throwing out 
a font of Type, he could immediately find 
the consecutive order of the Iliad, or Athalia, 


Why cannot such a mechanical operation 
uninfluenced by discernment produce a simi 
lar result at present? Why had it not done 
so before the days of Racine ? In the opinion 
of mankind, order and disorder differ from 
each other as widely as wisdom and folly, 
light and darkness. An agent gifted with 
intellect and reason is separated by an im 
mense distance from him who is acknow- 
edged to be a blind automaton ; and common 
sense will not allow us to confound them ei- 
ther in their effects, or in their nature. Ifit 
requires uuderstanding to form an Artificial 
Sphere, which represents the motions of the 
Heavenly Bodies, are we not bound to con- 
clude that it requires Mind to dispose and 
regulate the Real, the Natural Spheres, 
which roll through the heavens? 


It seems that modern Atheists blush at the 
idea of attributing the formation of this world 
to Chance. They have found that this 
Chance is, in reality, nothing; and that in the 
Physical world, as in human life, every thing 
has a real, although mysterious cause. Dut 
to express a concurrence, which had not been 
preconcerted, a result which had not been 
anticipated, and which must have been a 
cause they thought proper to invent a word, 
which they called chance,—a word as inca- 
pable of being an Agent or a cause, as an 
Effect. Our Atheists having ceased to in- 
voke it, at the same time Judge proper to 
deal in the jargon terms of Nature and 
Necessity. Such are their Gods, who are no 
less chimerical than those of Paganism. In 
fact, Atheists are as credulous and unreason- 














perceptible to the eye. Here again we are 


But if, wherever we behold order, wherever 





able in their manner of explaining the wn 
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yerse as the very pagans, and, in this respect, 

are decidedly the most superstitious of man- 
[To be concluded in the next Number.) 

| 
ON THE RULE OF FAITH. 

A Winter Evening Dialogue between John 
Hardman and John Cardwell, or Tuoucuts 
ox tae Rue or Fartn, in a Series of 
Letters, &c. &c. &c.—Conlinued from No. 
15.—Page 114. 


LETTER III. 


1. Mr. Hardman’s Perplexity. 2. Cause of Protestant 
"Inconsistency. 8. Catholics daly reverence the Holy 
Scriptures. 4. Dr. Hardwin’s “ Rule of Faith truly 
stated.” 








Kirkham, March 25th, 1817. 
GENTLEMEN, 

1. Here Mr. Cardwell paused, as if he wait- 
ed for my reply. I was, I confess, in a kind 
of reverie at the moment,’ reflecting on the 
striking contrast which he had just presented 
tomy notice. I had often observed the fact, 
with a degree of surprise and envy, that a 
Papist never doubts about the truth of his re- 
ligion; while Protestants of all descriptions 
are so apt to be disturbed with doubts about 
the truth, and scruples about the security of 
theirs. The instructed Papist, I was saying 
to myself, has something in his religion, 
which we have not in ours. He is fixed and 
immoveable in his faith. At the approach of 
death, as well as in the midst of the gaieties 
of life, he firmly believes that he is in the 
right road, and has only to follow it to obtain 
salvation. He feels neither fears, nor doubts, 
nor scruples on that point. Though we ply 
him with numberless texts of scripture, and 
reproach him with ignorance of the Bible; 
though we study to annoy and scandalize him 
with outrageous invectives in every shape, 
and with exaggerated tales of the tyranny of 
their Popes, the vices of their clergy, the 
persecution of Mary, the horrors of the in- 
quisition—things which, if they were true, 
candour must allow, are no concern or fault 
of his; though we denominate his church su- 
perstitious, idolatrous, and apostate, and call 
the Pope Antichrist, and other opprobrious 
nicknames; yet so it is: in spite of all our 
abuse and contempt of the Roman Church; 
nay, in spite of the painful oppression of se- 
vere penal laws, he smiles at our efforts, and 
remains as immoveable as a rock. He is as 
fixed, as we are unsteady. He is as much 
at peace, as we are uneasy. His religion 
has some principle of union and security to 
which ours is astranger. Ihave even known 
Papists amuse themselves at our expense, 
and make both our scruples and changes in 
religion a matter of ridicule and banter. I 
have sometimes heard them say, “ Such an 
one was twenty years ago brought up a 
churchman; then he turned Methodist; then 

esbyt2rian; and last week he was dipped 
an Anabaptist in a horse-pond: where will the 
blockhead’s Bible lead him to next?” 

However, recollecting myself, and having 
previously learnt my lesson from your pam- 
ohlet, I replied: ‘‘ We Protestants do not be- 

eve what we please. We follow the scrip- 
tures. The Bible is our only rule of faith. 
how can you have the rule of truth? The 


of your religious education. With the 
ew Testament ine have no acquaintance. 
The generality of you are as ignorant of the 
words of Christ, as you are of the Alcoran.”’ 
2. Sir, replied my friend, your favourite 
authors of this invincible pamphlet, are blind 
guides, who have led you into a variety of 
mistakes. I have neither leisure nor inclina- 
tion to follow them through all the wanderings 
of their groping blindness. But in compli- 
ance with your desire, I will endeavour to 
set you right in a few of the most essential 
particulars. Permit me, however, to observe, 
that Ido not at all admire that embarrass- 
ment and darkness of reasoning which both 
bewilders your authors, and puzzles their 
readers. I love clearness of ideas. I like 
to see my way before me. Allow me there- 
fore to refer your attention to one remark 
which I have already made. The Catholic 
faith is one: the Protestant faiths are mani- 
fold. Our religion is always the same: yours 
as changeable as the wind. We are but one 
Church: you a collection of many different 
and discordant sects. This is a striking con- 
trast, in which there is something radically 
wrong. This very fact, so visible and unde- 
niable, if we attentively consider its origin, 
its nature, and its effects, is at first sight a 
very strong presumption that the Catholic is 
right, and the Protestant wrong. For, truth 
is one and consistent, error is manifold and 
contradictory: and as unity is the character- 
istic of religious truth, so variation is the 
mark of religious error. But without urging 
this consideration at present, here let me ask 
you, whence arises this singular contrast? 
How comes it that we preserve that unity, 
which cannot sojourn among you? Every 
effect must have an adequate cause: and an 
effect so momentous as the stability of our 
faith, and the mutability and uncertainty of 
yours, must have a very powerful cause in- 
deed—a cause, which reaches to the very vi- 
tals of each system of religion. Sir, to goa 
little further than that which I have already 
advanced, the cause of this phenomenon, 
which is so honourable to us, and which is so 
humiliating, and ought to be so alarming to 
you, is not wrapped up in darkness, or veiled 
in impenetrable mystery. It is visible and 
manifest to every eye. It springs from this 
source. You follow a false and delusive rule 
of faith. We follow one, which as it is quite 
different in its nature, so it produces quite 
different effects. You profess to be guided 
by the Bible alone, as interpreted by your 
own individual judgment. We adhere to the 
Bible as interpreted by the original, perpe- 
tual, and Universal Church. Yours teaches 
you to indulge the pride of individual curiosi- 
ty and endless speculation, and consecrates 
all the errors which your ingenuity can in- 
vent. Ours teaches us the humility and wis- 
dom of checking our own individual fantasies, 
and submitting with the docility of faith to the 
truths which Christ and his apostles taught. 
You deny the infallibility of the Catholic 
Church; and lo! you confer infallibility on 
every individual Protestant, be he wise or 
simple. Strange and unenviable inconsis- 
tency! you give to every one of your disciples 
more extensive authority, than we give to the 
Pope and the whole Church united. How 
can such a strange anomaly lead you to unity 
and truth? Shall I disclose the real fact? 





all. The Bible is not a rule to you, but you 
are arule to the Bible. You make it speak 
what you please. 

3. But before I proceed to prove by argu- 
ment, that your ul of faith is as false and 
delusive, as ours is safe, satisfactory, and 
conducive to truth, let me request your at- 
tention to a few considerations. If we deny 
that the Bible is the rule of faith, our motives 
are, not as your authors assert, a preference 
of human opinions to the word of God, but a 
preference of the word of God to human opin- 
ions: not a contempt or neglect of the inspir- 
ed writings; but a deference to the letter, a 
compliance with the spirit, an obedience to 
the voice of divine revelation. Our motives 
are a love of truth, and a respect for the Bi- 
ble. We respect the Bible more than you 
do. We respect it so much, that we think it 
impious to pervert or abuse it, either by pro- 
fanation or misinterpretation. You, notwith- 
standing the hollowness of empty profession, 
respect it so little, that you make it the’in- 
strument and sanction of unlimited and end- 
less error. Our respect for the Bible watches 
over the purity of its translation. Your want 
of respect recommends erroneous and corrupt 
translations, as the word of God. Totell you 
the truth, Sir, your reverence for the Bible is 
apparent, and ours real. 

The Catholic Church, from her cradle in 
the Apostles’ time, has been the chosen de- 
pository, the faithful guardian, and the suc~- 
cessful preserver of the Holy Scriptures. 
To her and for her the whole of the New 
Testament was originally written. She has 
always duly estimated, as she now duly esti- 
mates, the immense value of this divine trea- 
sure. She venerates as divine all the books 
both of the Old and New Testament. She 
considers them all ‘as given by inspiration 
of God, and proriTasLe for doctrine, for re- 
proof, for correction, for instruction in right- 
eousness, that the man of God may be per- 
fect, furnished to every good work.” 2 Tim. 
ili. 16,17. As she received from the same 
source, so she admits on the same authority, 
and believes with the same faith, atu the 
books of either Testament—not only the six- 
ty six which you are pleased to allow, but al- 
so the nine or ten, amounting to one fifth of 
the Old Testament, and including the snblime 
and eloquent books of Ecclesiasticus and 
Wisdom, and the exemplary, instructive, and 
beautiful histories of Tobias, Susanna, and 
the Maccabees, which your deference to the 
chair of Moses, and hostility to the Church 
of Christ, have taught you to reject from the 
sacred canon as apocryphal. She reads them 
to her children. She recommends them to 
their pious and attentive perusal. Her Li- 
turgy and public devotions are chiefly ex- 
tracted from them. By their authority also 
she confirms the truths of her unerring Creed. 
But knowing that the best of books may be 
perverted by misconstruction, and abused by 
presumption, and having learnt by the long 
experience of fifteen centuries before your 
sects had any existence, that every pretended 
reformation of the faith, or rather let me say, 
that every error and heresy which has scan- 
dalized and divided the Church of Christ, had 
its source in the abuse of good scripture, and 
sought to justify its usurpation and errors by 
arbitrary interpretations of the sacred text, 





You may be said to have no rule of faith at 


She has always. diligently. and  OX- 
horted her children to ead it val te ee 
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sitions of a reverent, humble and docile mind, 
that they may use it to Am and not abuse 
it to their perdition. Conformably with this 
spirit of piety and wisdom, her discretion, ful- 
ly justified by her reverence of the holy books 


and her knowledge of human weakness, has,, 


in times of religious innovation and religious 


frenzy, regulated or restrained the reading of 


them, with a solicitude proportioned to the 
local or temporary dangers to which she saw 
the faithful exposed. Actuated by the same 
laudable motives, she watches over the puri- 


those versions, into which the spirit of here- 


has at all times broken to her children the 


bread of the divine word; but she has at some | 


periods been admonished by external circum- 
stances to forbear throwing pearls to swine. 
Our Church received the scriptures from her 
first pastors, the Apostles and Evangelists, 
from whom she had previously received the 
faith, From the same authority she received 
both the scriptures themselves, and the rule 
of interpreting them. To this she adheres in 
spite of your senseless clamours. Her dis- 


cipline, so far from being dictated by the mo-| 


tives which your divines sé liberally, but so 
uncharitably impute to us, is sanctioned by 


sound sense, and commanded by the scripture | 


itself. We are ever mindful of that admoni- 
tion of our first Pope, the Apostle Peter: 
** Understanding this first, that no prophecy 


of scripture is made by private interpretation.” | 


2 Ep. i. 20. 


We adhere to the sound advice 


of another apostle: ‘‘ Keep that which is com- | 


mitted to thy trust: but avoid profane ‘and 
vain babblings, and opposition of science false- 
ly so called, which some professing have erred 
concerning the faith.”” 1 Tim. vi. 20. “ Hold 
fast the form of sound words which thou hast 
HEARD of me in the faith and in the love which 
is in Jesus Christ. Keep the good thing 
committed to thy trust by the Holy Ghost, 
who dwelleth in us.” 2 Tim.i. 13. Guided 
by these sound principles, a Catholic duly re- 
verences the authority and justly estimates 
the value of the Holy Scriptures. He walks 
in the just medium between deficiency on the 
one hand, and a superstitious excess on the 
other; using them as a guide and helper in 
the right road; not as a delusive beacon to 
mislead him into the by-paths of error. When 
you separated from the Catholic Church, you 
carried the Bible indeed with you, but not 
the rule of interpreting it. Hence as we, by 
our rule, have preserved the integrity of faith, 
so yours has made you the sport of continual 
error. 


Mr. Cardwell here made an apology for 


speaking so long, and expressed an apprehen- | 


sion that the length of his discourse would fa- 


tigue my attention, and exhaust my patience. | 
I assured him that his apprehensions were | 
groundless; and feeling a great interest as| 
well as curiosity in his conversation, I re-| 


quested him to continue. Mr. Cardwell then 
proceeded. 

The rule of faith is one of the most impor- 
tant subjects that can challenge the enquiry, 
or engage the attention of a Christian. Just 
as our rule is right or wrong, our faith is true 
or erroneous. If we walk in the right road, 
we cannot go astray. If we pursue a wrong 
one, it is more than probable that we shall go 


wrong, till we have forsaken it, and retraced 


| easy to analyze it. 





eur steps. This subject, which is, or ought 


to be decisive of every minor controversy in 
religious matters, has been treated by our di- 
vines with a diligence and a copiousness suit- 
able to its importance; and on no subject has 
the exertion of their abilities been distinguish- 
ed and rewarded with more brilliant success. 
I hold in my hand a complete treatise on this 
subject, published near a century ago, by a 
very eminent divine of our communion, the 
victorious defender of Catholic truth against 
|the confederate hostility of Leslie, Stilling- 





‘fleet, and Tillotson,—the Reverend Edward 
ty of scriptural translation, and stigmatizes| Hawarden, D. D. 
of Faith truly stated, 


tical innovation has infused its poison. She. 


It is entitled: The Rule 
It exhibits a clear, 
methodical, and comprehensive view of the 
question, it almost exhausts the subjects: and 
besides its theological merits, is one of the 
best specimens of legitimate reasoning and 


‘conclusive logic in the English language. 


Though this eminent controvertist was follow- 


‘ed by the ingenious author of Pax Vobis, 


and very recently by the Reverend Joseph 
Berington, the Reverend John Lingard, and 
Mr. Langley, why, each in the exercise of his 
peculiar powers, has shewn himself a worthy 
associate of the learned Doctor; yet he had 
left them little to do, but to expand his prin- 
ciples, to place some of his arguments in a 
new light, and to repel the attacks of subse- 
quent opponents.. Their united efforts have 
fairly met, fully discussed, and in my opinion 
clearly decided in our favour this paramount 
question. ‘Their gigantic powers have com- 
pelled the arrogance of Luther, the fickleness 
of Chillingworth, the ludicrous scorn of the 
present Bishop of Llandaff, and, by anticipa- 
tion, the petulant ignorance of your Calvin- 
istic pamphleteers to bow down before them.* 
These distinguished divines have not only es- 
tablished the truth and certainty of the Ca- 
tholic rule of faith; but have swept away all 
those flimsy webs of textual and conjectural 
sophistry, with which the ingenuity of Pro- 
testant writers has contrived to obscure and 
deform it. They have proved, with the clear- 
ness of mathematical demonstration, that the 
Bible neither is, nor ever was intended to be, 
nor probably ever will or can be, the sole and 
exclusive rule of Christian faith. They have 
impannelled a grand jury, consisting of apos- 
tles and evangelists, of primitive Christians, 
and even modern Protestants, who have de- 
livered their verdict; and that verdict has ac- 
quitted our rule, and found your’s guilty. It 
would be presumptuous in me not to tread in 
their footsteps. Dr. Hawarden’s “ Rule of 
Faith truly stated” is composed with such 
clear method and exact precision, that it is 
His main arguments are 
reducible to the proofs of twelve propositions. 
Thus the substance of his reasoning lies with- 
in the compass of a nut-shell. 

Mr. Cardwell now opened the book and 
read as follows. 





* See the following recent publications: ‘* Strictures 
on Dr. Marsh’s Comparative View,”’ &c. and ‘‘ Preface’’ 
to ** The Faith and Doctrine of the Catholic Church, by 
the Rev. John Lingard.’’ See also ‘ Letters on Reli- 
gious Subjects, between a Dissenting Minister, in Bir- 
mingham, and a Roman Catholic, by William Langley.”’ 
Mr. Lingard’s arguments, it appears, have silenced the 
Bishop of Llandaff, though they raised an extraordinary 
peal of muttering thunder, but a brutum fulmen, in 
the Deanry of Peterborough. Mr. Langley, whose Let- 
ters may be considered as a full refutation of the Calvin- 
ists’ ** Letters to the Rev. Thomas Sherburn,’’ have 
taught the Dissenting Minister the prudence of retiring 
from the contest. 


A All necessary points of Christian doe- 
trine were both taught and believed by Chris- 
tians before any part of the New Testament 
was written. 

2, All the necessary points of faith were 
by Christ’s institution to have been conveyed 
to succeeding ages, although the books of the 
New Testament had never been composed, 

3. The Holy Scripture no where tells us 
plainly that it contains the whole belief of the 
first Christians, or that all necessary points 
of faith are plain in it. 

4. It does not evidently appear that the 
Holy Scripture has as yet ever been the only 
rule of any man’s belief. 

5. It is an undoubted fact, that those who 
own no other rule of Christian faith and wor- 
ship besides plain Scripture, when they are 
once in power, will not easily grant the same 
liberty to others, by which they became a bo 
dy themselves, but even disallow a free and 
unbiassed study of the Holy Scriptures. 

6. There is such an alloy of obscurity in 
the Sacred Writings that they could not bring 
all to the same faith, worship and communion, 
who desired to be directed by Scripture alone, 

7. To say that the Scripture alone is the 
rule of faith, is only a genteel way of appeal 
ing to a man’s own judgment from that of all 
mankind. 

8. Nothing was ever the subject of greater 
disputes, or is less fit to unite Christians at 
present than the sense of Scripture alone, 

9. All necessary points of christianity can- 
not be drawn from Scripture alone. 

10. The apostles and evangelists did not 
write the New Testament with this design, 
that it might be a complete rule of the faith 
and worship of christians. 

11. The Scripture itself recommends apos 
tolical traditions. 

12. The Scripture itself also recommends 
Church authority. 

The learned author illustrates these twelve 
formidable propositions with such a blaze of 
evidence, and establishes them by such a 
weight of solid argument, as ought to open 
the eyes and reform the prejudices of the 
most superstitious Bible-man; and then draws, 
from his well established premises, this fair 
and legitimate conclusion: ScripTuRE Is No? 
THE WHOLE AND ONLY Rute or CuristiaN 
ReEviGion. 

The three first propositions are so undenia- 
ble, that no one who knows, when the Scrip- 
tures were written, and what they contain, 
can seriously contest them. It is an abuse 
of reasoning to oppose to the third proposition, 
as Protestant divines are apt to do with a 
shew of confidence, those words of St. Paul, 
that the Old Testament was able to make 
Timothy wise to salvation; or that all Scrip- 
ture is profitable for doctrine, &c. Their 
first argument would prove that the New 
Testament is superfluous: the second that 
even the epistle to Timothy would be suffictent. 
Their argument has no force till they prove 
that what is profitable for doctrine, is suffictent 
for doctrine. As to the fourth, I ask one 
question: Where is the Bible-man who had 
no religion before he read the Bible; or whose 
reading was not attended with the influence 
of other instruction? Where is the Bible 
man who observes the letter of the Bible con- 
cerning the observation of the sabbath, the 
washing of feet, obeying the Church, holdin 





fast the traditions, possessing money, OF 
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~ ye, or two garments, or calling others or 
een te wh to call him master, and 
twenty other things? All the penal laws that 
have ever been enacted, as well as those 
which still so heavily oppress us, bear witness 
to the fifth. Whenever I hear a Bible maniac 
deny the sixth proposition, I take it for grant- 
ed, that he does not know that the Old Tes- 
tament was written in Hebrew, a language 
difficult from its antiquity and want of co- 

iousness, and the New Testament in Greek, 
not perfectly easy from its complexity; and 
that he has never seen the shelves of a libra- 
ry bending under the weight of folio explana- 
‘tions of scriptural difficulties. Neither can 
I, except at the expense of his understand- 
ing, suppose that he has read in St. Peter, 
that in St. Paul’s epistles “are some things 
hard to be understood, which they that are 
unlearned and unstable wrest, as they do also 
the other Scriptures, unto their own destruction.” 
2 Ep. iii. 16. Every Protestant enthusiast 


clearly exemplifies the seventh and eighth | 


ropositions. The ninth is clear from this 
striking fact. All agree that a belief in the 
authenticity and divine inspiration of the 
Scriptures is a necessary point of Christian 
belief. But these points cannot be proved 
from the Bible alone. The tenth proposition 
is indeed conjectural; but is fully proved from 
the motives, the occasions, the plan and the 
contents of these sacred writings. Inthe ninth 
and tenth propositions repose the strength, the 
glory, the truth and security of the Catholic 
rule of faith, and the Catholic religion. Scrip- 
ture recommends apostolical traditions. Scrip- 
ture recommends Church authority. I for- 
bear the well known texts: but we retain 
these traditions. We submit to this authori- 


ty. We, in conjunction with the Catholics of 


the first, and all succeeding ages, follow these 
sacred injunctions of our Lord and his apos- | 


tles. We use the Scriptures, but abuse them | 
not. We reverence them with a religious | 
deference; but not with the superstitious and | 
almost idolatrous homage of Protestant fana-_ 
tics. Hence we have all the advantages of 
your rule of faith, without its delusions and | 
absurdities. The word of God, written and | 
unwritten, and conveyed to us from its source, | 
through the medium of that church, which | 
Christ established to teach us, and which he | 
commanded us to hear, is our rule of faith: | 
arule which is at once clear, adequate, im- | 
mutable, and catholic—the cause of our un-| 
changeableness, the basis of our security, | 

our comforts and our hopes. 
But, Gentlemen, I must reserve the sequel | 
of our conversation for another opportunity 
I am, &e. Joun HarpMan. 
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BOSTON, DECEMBER 19, 1829. 


The Episcopal Watchman of Hartford, Con- 
necticut, has thought proper to introduce into 
his paper of the 5th instant, an account taken 
from the London Evangelical Magazine, in 
which the Catholic religion is held up to the 
ridicule of the Public. We are not acquaint- 
ed with the precise character of that religious 
Magazine, never having seen it—neither do 





‘mination the writer of it belongs; but of ‘this 
we can have very little reason to doubt, that 
the sentiments of the Watchmen are in perfect 
accordance with his, so far at least, as we are 
concerned. We could have wished, as well 
for his own as for his readers’ sake, who cer- 
tainly had a right to expect correct information 
|On sO momentous a subject as religion, that 
‘he had been a little more cautions in his se- 
lections. If he really be, what he states in 
his motto, a Watchman set unto the house of 
Israel, he should take care not to make too 
many false reports unto Israel, lest being too 
frequently detected, Israel may at length 
grow tired of him, and may look around for 
some one else, better qualified to fill the of- 
fice of Watchman, and bid him seek other 
employment. 

| Whoever undertakes to direct the opinion 
of the public in religious matters, and to cen- 
sure the principles of any portion of society, 
is bound, in decency, as well as justice, to 
begin by fairly stating them, and to be assur- 
ed too, that they are really the principles of 
the men to whom he imputes them. Has the 
Watchman done so? We do not recollect a 
single instance in which he has. Whether 
he selects from other papers, or whether he 
| writes himself concerning us, the description 
he gives of our religion is always equally 
|false and incorrect. Our religion with him 
|and some other Editors, is the creature of 


| : t sos . 
their own fancies—a visionary thing made up 


| of errors, which we reprobate, of maxims 
which we abhor, and of abuses which we 
condemn. Of these, they compose a hideous 
spectre, which with “ asseveration blustering 
in their face,” they solemnly declare the Ca- 
tholic adores: and against this with pious con- 
sistency, they hurl all the indignation of their 
eloquence. It would not be an inapt compa- 
rison, if we were to compare these gentlemen 
and all other ‘ protestant writers who imitate 
them, to the ancient sorcerers, whom histo- 
rians represent animated with anger, and 
secking to take vengeance on their enemies. 
These men, they tell us, used to make up a 
horrible figure in wax of the person who ei- 
ther had offehded them, or whom, for any 
other cause, they wished to injure or destroy. 
Having completed it, they then, amidst fright- 
ful incantations, curses and execrations, mu- 
tilated, or inflicted the deepest wounds upon 
it, conceiving that each mutilation or wound 
inflicted upon the image, fell really upon the 
person whom the image represented. It is 
well that all the enemies of the Catholic re- 
ligion are not great conjurors. But such, 
precisely, is the manner in which they treat 
us. Dressing up a grotesque figure, distort- 
ed and ludicrous in every feature; they turn 


upon it all the malevolence of théir prejudi- 





We know to what particular religious deno- 


ces, and wantonly stabbing ‘it, flatter them- 





selves in their folly, that they have given a 
wound to Catholicity itself. Absurd magié 
cians! Would only the vulgar had eyes to 
discover the absurdity! Neither the phan- 
tom resembles our religion, nor do the wounds 
which they inflict upon it, reach our religion. 
They may do, indeed, some partial injury to 
its professors, by depriving them for a time 
of that respect which is due to them; but the 
religion itself they cannot hurt. Had the 
Protestant, who has suffered his reason to be 
scared by those monstrous exhibitions, but 
the wisdom to doubt of their reality, or the 
courage to strip them of their visor, not only 
would he blush at his own weakness, for hay- 
ing been terrified without a cause, but would 
loudly censure the men who had cheated 
him into the preposterous apprehension. Let 
then readers in general, and all serious in- 
quirers after truth, beware how they judge of 
our religion by the portraits which they find 
given of it by protestant writers generally. 
Their descriptions are caricatures. 

As one out of many specimens of the fait 
dealing of such towards us, we would call 
their attention to an article copied by the 
Editor of the Episcopal Watchman of the 
5th Inst: which is published in Hartford, 
and which appeared under the head, Roman 
Catholic superstitions. 

“The following extracts,” says he, “ from 
the Ritual of the Romish Church for baptia- 
ing their Bells, singularly exemplifies the 
truth of the scriptures : that men not likeing 
to keep God in their knowledge their hearts 
become hardened ; and professing themselves 
to be wise, they become fools. As a lamen- 
table picture, not of the vulgar and unae- 
knowledged but of the established supersti- 
tion and blasphemy practised in the nine- 
teenth century, it calls for particular notice. 
This Ritual has been brought to light through 
the trials of Capt. Atchinson and Lieut. 
Dawson, at Malta. It now appears those 
gentlemen were called to toll a bell, as well 
as fire off Patteraroes, in those rites of the 
Romish Church from which they so justly 
requested to be exonerated: Mr. Atchinson 
published the Ritual with various facts, 
shewing the humiliating situation of protes- 
tant officers at Malta in the appendix to his 
trial. The original Latin is given with the 
translation, that its faithfulness may not be 
disputed.” 

Then follows the address, as he is pleased 


to call it, of the Bishop of Chalons which 
he endeavours to make as ridiculous as pos- 
sible, after Christening, he says, six bells in’ 
the year 1824—and adds a few garbled ex- 
tracts from the Ritual itself. a ie 
Such then is the lamentable picture, to use 
the very language of the piece, not of the vale 
gar and unacknowledged, but of the establishew? 
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superstition and blasphemy (Good Lord pre- 
serve us from Pope and Popery !) practised 


tn the nineteenth century !!! To what a degree 
of debasement must not the human mind 
have reached when a Bishop could go and 
attempt to make Christians of six bells! 
Protestants of America! look at this, and 
_ see how gross an attempt is here made to 
deceive you! Believe the account as stat- 
ed, and you instantly become the dupes of 
men who are themselves, either knaves, or 
dupes of ignorance, or passion or bigotry, 
or interest. Recollect that it is stated in the 
above account that the original latin is given 
with the translation, that its faithfulness may 
not be disputed. We would not wish to put 
the worthy Editor of the Episcopal Watch- 
man to the trouble of inserting in the next 
number of his very useful paper the whole of 
the Latin relating to this ceremony, aware 
that Printers in general are not over fond of 
setting up type for latin words ; but we would 
simply demand of him as a favour, that he 
would condescend to give us the latin words 
of the heading—merely of the heading of that 
part of the Ritual which he says has just been 
brought to light, and under which the ceremo- 
ny comes of baptizing or christening of bells. 
We are of opinion that if the watchman 
will but favour us so far, it will throw some 
considerable light upon the whole proceeding, 
and perhaps enable some at least, of his nu- 
merous readers, who are acquainted with the 
latin language, to judge what kind of justice 
he has done us, in presenting so horrible an 
account to the public. In short, we request 
him to give us but the-latin of these few 
words, and no more, as it stands in the Rit- 
ual from which the extracts are taken: Of 
baptizing or christening of Bells. 

As soon as we hear he has complied with 
this moderate request, we shall again attend 
to him. In the mean time we recommend 
to him a little more candour, and greater 
fidelity in the discharge of his duty as a 
Watchman set unto the house of Israel. 


a 
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Fourth Argument from the use and practice of 
the Old Testament. 


35. It is certain, that in the Old Testa- 
ment, all legal controversies of great import- 
ance, were decided by the High Priest, as 
Josephus testifies, in his second book against 
Apion: and the book of Deuteronomy, 17. 8. 
where three things are to be observed. First, 
that there were various controversies among 
the Jews—some regarded the law of the De- 
ealogue—others, moral precepts, which were 


not comprised in the law of the Decalogue— 
some again, related to ceremonial, others to 
judicial precepts (2 Chron. 19. 10.) Se- 
condly, that in every city, there were consti- 
tuted inferior judges, who were bound ex 
officio to determine controversies of this kind 
(Deut. 16. 18. and 2 Chron. 19. 5.) Third-. 
ly, that when the inferior judges could not 
agree, nor decide the controversies referred 
to them, on account of some peculiar difficul- 
ty attending them, they were obliged to have 
recourse to the superior judges at Jerusalem, 
over whom the Pontiff, or High Priest pre- 
sided, and in his sentence they were obliged 
to acquiesce, under the penalty of death 
(Deut. 17. 12.) 

36. Hence we conclude, that the Jews, had 
two tribunals or councils: The one greater, 
which was called the Sanhedrim or council 
of the Ancients: the other inferior. But be- 
tween these, there was a great difference. 1. 
Because the superior was only at Jerusalem; 
the inferior, in every city. 2. In the supe- 
rior, all the more difficult controversies were 
decided, but in the inferior, cases of smaller 
moment. 3. In the superior alone, the Pon- 
tiff or High Priest presided. 4. It was law- 
ful to appeal from the inferior to the superior, 
but not from the inferior to the superior. 5. 
The superior council was composed of se- 
venty persons, besides the High Priest; but 
the inferior of twenty-three only. The Gos- 
pel often makes mention of the Superior 
Council. 

37. Both Councils had their origin under 
Moses; the greater was instituted by the spe- 
cial command of God, Num. 11. 16.; but the 
inferior, by the advice of Jethro, the father- 
in-law of Moses, Exod. 18. 13. Moreover, 
when both had, in the progress of time, al- 
most fallen into disuse, they were renewed, 
and established again by Josaphat, King of 
Judea. See Chron. 19. 4. 

38. It may be asked, whether the Pontiff, 
who, we assert, was the Judge of Contro- 
versies in the Old Testament, could have 
been an infallible Judge? We answer, in the 
affirmative, and prove it in three ways. First, 
because when there was any difficult point of 
Controversy, God wished, the litigating par- 
ties to refer it to the High Priest presiding 
in the superior Council, with the promise, 
that they would receive from him the truth of 
the judgment, (Deut. 17. 9.) Secondly, be- 
cause God commanded all, under the penalty 
of death, to acquiesce in the decision of the 
Pontiff, (Deut. 17. 12.) Thirdly, because, 
if the Pontiff, when he pronounced sentence 
in the Council, could be deceived, the liti- 
gating parties, who consulted him, would ne- 
ver be secure. Why therefore, should they, 
under the penalty of death, be bound to fol- 
low this decision? 








39. Again, it may be asked, why the Pon. 
tiff should be infallible, in deciding legal con- 
troversies, rather, than the inferior Judges? 
The reason of the doubt is, that it might have 
often happened, that the inferior Judges were 
no less skilled in the law, than the Pontiff: 
Therefore, no less infallible, than the Pontift 
We reply, that so far as human skill and ins 
dustry are concerned, it is certain, that the 
inferior Judges, could understand and inters 
pret the law, as well as the Pontiff or supe- 
rior Judge. But not so, if we consider that the 
assistance of the Holy Ghost, which should 
principally be regarded in this affair, was 
communicated in a more abundant manner to 
the Pontiff than to the others. We have an 
instance of this in Moses, to whom God grant- 
ed greater assistance, than he did to the se 
venty ancients who were entirely subservient 
to him in the discharge of his office. This jg 
inferred from Numb, 11.17. The Lord said 
to Moses, I will take of thy spirit and will give 
it to them, that they may bear with thee the bur. 
den of the people. Where, by the Spirit is un 
derstood some gift of grace, which was re- 
quired in those, who were appointed to go 


vern others, and to decide the controversies, ’ 


that might arise among them. The following 
therefore, is the sense of the passage, I will 
take of thy spirit, and give to them; that is, I 
will give to them the gift of grace, but, inmea- 
sure, inferior to what thou possessest. Tothee, 
who art the supreme Judge, more will be gi- 
ven, than to those, who are subject to thee. 


Fifth argument, from the use and practice of 
the New Testament. 


40. As we have shewn, that in the Old 
Testament, the Pontiff and the Council of 
Ancients, not the Scripture, were the Judges 
of Controversies, so we shall now show, that 
the same rule has hitherto been observed in 
the New Testament. First, in the time of 
the Apostles there arose a controversy con- 
cerning circumcision: viz. whether the new 
christians, who then embraced the faith of 
the Gospel could not be saved, unless they 
were also circumcised and complied with the 
other legal observances. This controver- 
sy principally related to the Gentiles, who 
were converted to the faith. There were two 
opinions concerning this question. The one, 
of certain Jewish converts, who asserted that 
the Gentiles could not be saved through faith 


in Christ, unless they were circumcised and 
observed the Mosaic ceremonies of the law. 
The other, of Paul and Barnabas, who as 
serted, that circumcision, and the other legal 
observances were unnecessary. Act. 15, 1. 

41. But how was this question decided? 
Was it referred to the Scripture alone, as to 
a common Judge? By no means, but by 


the consent of both parties, certain indivF 
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imalg were chosen, to go to the Apostles, 
then at Jerusalem, and request that they, 
would in solemn council, take cognizance 
of the whole matter and pronounce a defi- 
nitive sentence upon it. Paul and Barnabas 
having been deputed on the one side, and 
several individuals on the other, departed 
for Jerusalem, and referred the whole matter 
to the Apostles and Ancients. These having 


assembled together in Council, and invoked | 


the assistance of the Holy Ghost, answered 
in the following terms: It hath seemed good 
unto the Holy Ghost and to us, to impose no fur- 
ther burden upon you, than these necessary 
things, that you abstain from things sacrificed 
to idols, and from blood and from things strang- 
led, and from fornication. These words, were 
sent to the Gentile converts in the form of an 
Epistle; and the meaning of which is this: 
_ We do not impose upon you the burden of 
circumcision, and of the legal observances, 
which is weighty, but abstain from the things, 
concerning which we have now spoken, and 
which are not weighty. 





only upon the Jews, but also upon others, 
who were not of the stock of the Jews. But 
in favour of the contrary opinion, that of Deut. 
30. 6. could be cited, The Lord thy God will 
circumcise thy heart and the heart of thy seed; 
Whereby it is insinuated, that the circumcision 
of the flesh, was not to continue obligatory in 
the New Testament, but that’ the circumci- 
sion of heart would succeed it. As also in 
Jerem. 44. Be ye circumcised to the Lord and 
take away the foreskins of your hearts. As if 
he had said, I require not, the circumcision 
of the flesh, but the heart, which consists of in- 
ternal contrition and grief for sin. These 
and the like passages, in favour of both sides 
of the question, could have been adduced 
from Scripture. Such, however, was not the 
fact, but the Apostles assembled in Council, 
under the direction and assistance of the 
Holy Ghost, whom Christ had. promised to 
them, and their successors pronounced sen- 
tence upon the question. 

44, After the times of the Apostles, nume- 
rous and various controversies arose in dif- 


42. Here two things are to be observed, | ferent places and ages, which were likewise 


which come to the point in question. 


first is, that this controversy, concerning cir-| 
| . . . 
Ecclesiastical history. ‘Those who were un- 


cumcision, and the legal observances, could 
have been determined by Paul and Barnabas, 
who were both Apostles, Prophets and Doc- 
tors. Both had been chosen in a special 
manner, by the Holy Ghost, to preach the 
Gospel to the Gentiles, Act. 13.2. And had 
already preached in many places and provin- 
ces, Act. 14. 26. Neither, however, would 


take upon himself this office, in order to teach | 


others by his example; that controversies 
of this nature, concerning matters of faith and | 
religion, should be referred to the ordinary | 
Prelates of the Church, or to the Council of | 
Prelates. 

43. The other is, that in the Council of the 
Apostles, in which that question was propos- 
ed and decided, no testimony of Scripture, 
which directly appertained to circumcision, 
was brought forward,—yet there were not 
wanting testimonies of Scripture, in favour of 


both parties, if the question could be decided | 


by the Scriptures alone. For, in favour of 
circumcision, that of Genesis, 17. 10., could 
he cited, This is my covenant which you shall 
observe between me and you, and thy seed after 
thee: all the male kind of you shall be circum- 
cised: and you shall circumcise the flesh of your 
foreskin, that it may be for a sign of the cove- 
nant between me and you, and c. 12. He that 
is born in the house, as well as the bought ser- 
vant, shall be circumcised, and whosoever is not 
of your stock. And my covenant shall be in 
your flesh for a perpetual covenant. But if this 
perpetual covenant, as it is here called, were 
always necessary to be observed, it manld be 
also obligatory in the Evangelical law, not 








The terminated by the Roman Pontiff, or by the 


Councils approved by him, as is evident from 


willing to acquiesce in their sentence, were 
considered, and condemned as heretics. We 
shall give some remarkable examples as they 
occur to us. 

45. The first coationdinin which arose was, 
whether Easter ought to be celebrated, with 
the Jews, on the fourteenth day of the first 
month, a practice, which was then followed 
by many Christians in Asia, who on that ac- 
count were called Quartodecimans : or on 
the Sunday, as it now is ? This question was 
at length, after many Councils of Bishops, 
decided by Pope Victor, in the year of our 
Lord 198. Vide Euseb. lib. 5 Histor. 
Eccles. cap. 23. seq. 

46. The second was: whether the Church 
could absolve those from sin who had fallen 
after Baptism? Novatian denied that she 
could, but was condemned by the Roman 
Council, under Pope Cornelius A. D. 2. 55 
See Baronius, 

47. The third was, whether in God, there 
were three Persons really distinct ? Sabel- 
lius denied that there were, and asserted that 
there was only one person, who had three 
offices; viz: that of Creation, of Redemption 
and that of Sanctification : but he was con- 
demned also in the Council of Alexandria held 
in the time of Pope Sylvester, A. D. 319. V. 
Baronius. 

48. Fourth; whether Christ was a mere 
man, and had nothing more in his nature and 
hypostasy than we have? Paul of Samosata 
affirmed that he had, but was condemned in 
the Synod of Antioch in the time of St. Di- 





it 
onysius Pope. A. D. 266. According to 
onius and Eusebius lib. 7 cap. 27. 

49. Fifth. Whether Christ is the eternal 
Word of the Father and of the same substance 
with him ? Arius denied that he was, ‘and as- 
serted that the Word was not from all eterni- 
ty, but was created in time, by God, from 
nothing, and was a different substance from 
God ; and hence that God was not always the 
Father, but that there was a time, when he 
was not the Father. 

This also was condemned in the Ist Gen- 
eral Council of Nice held under Pope Syl- 
vester and Constantine the Great A. D, 323. 
See the two Epistles of St. Alexander, Bish- 
op of Alexandria, one of which is found in th 
Eclesiastical history of Socrates book 1. chat 
3. The other in Theodoret book 2. chap. 4. 

50. The Sixth was, whether there were 
two persons in Christ, as there are two na- 
tures, the human and Divine? Nestorius 
Bishop of Constantinople affirmed that there 
were ; but was condemned in the General 
Council of Ephesus held under Pope Celes- 
tine, and the Emperor Theodosius A. D, 434. 
And previous to this by St Cyril in the Coun- 
cil of Alexandria, A. D. 431. See Baronius. 

51. Seventh. Whether there were two na- 
tures in Christ ? Eutyches and Disoscorus 
said, that before the hypostatical union, there 
were two natures human and Divine: and 
that after the union they were united, and 
formed but one, but they were condemned in 
the general Council of Chalcedon, under 
Pope Leo ; and the Emperor Marcian, A. D, 
454. See Gabriel Vasquez, tom. 1. in 3 parts, 
St. Thomas disp. 14. 

52. Eighth. Whether in Christ there is only 
one will? Macarius, Patriarch of Antioch, 
Cyrus of Alexandria, Sergius of Constanti- 
nople and some others, although they ae 
knowledged two natures in Christ, yet assert- 
ed that there was only one will, viz. the Di- 
vine. See St. Thomas in 3rd part. quest. 
18. art.1. Therefore they were called Mon- 
othelites. Their opinion was condemned in 
the 3. General Council of Constantinople held 
under St. Agatho Pope, and Constantine the 
fourth. A. D.679. According to Baronius. 
But whether they understood by the word 
will, power, or operation, may be ascertained 
in Gabriel Vasquez. tom. 1. Disp. 73. chap 1. 

53. Ninth. Whether the Holy Ghost is" 
God ? The Macedonians denied that he was, 
concerning whom St. Augustine in his book 
on heresies chap. 52. thus writes. They are 
called Macedonians from one Macedonius 
Bishop of the Church of Constantinople; and 
whom the Greeks call Pneumatimachoi, be- 
cause they impugned the divinity of the Ho- 
ly Ghost. For they thought correctly of the” 


Father and of the Son, because they oe 
of one and the same substance or’ essen 
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was amere creature. These were 
ed in the same Council of Constantinople 
under Pope Damasus and the as T 

odosius A. D. 383. 

54. Tenth. Whether Baptism should be 

reiterated? Which controversy could be un- 
derstood in two ways. First, whether Bap- 
tism, if once validly conferred, could be re- 
peated. Marcion affirmed it could. Epi- 
phan, heres. 41. Secondly, whether Baptism, 
when conferred by heretics, could be repeat- 
ed?. The Donatists affirmed it could, hence 
they rebaptized all those that had been bap- 
tized by Catholics. See St. August. in lib. 
de heresib. cap. 69., and on that account 
they considered Catholics as heretics, and 
their iui invalid. Vasquez. disp. 146. 
cap. 2. Thes@.were condemned in the Ro- 
man Council, held under Pope Melchinies. 

A. D. 313. 

55. Eleventh. Whether man, without the as- 
sistance of divine grace, could fulfil the law, 
by his own natural strength alone? Pelagius 
and Celestine affirmed that he could, but 
they were condemned in the Council of Car- 
thage and Milevium, under. Pope Innocent 
the First. A. D. 416. 

56. Twelfth, whether infants were born in 
original sin, and stood in need of Baptism to 
cleanse them from that sin? Pelagius and 
Celestine denied this, August. in lib. de he- 
wesib, cap. 88., where he treats of them. 
This error was condemned in the Council of 
“Milevium, and afterwards by Pope Zosimus, 
as St. Augustine testifies.in his book on ori- 
ginal sin, chap. 6. and 7. 

57. In these and similar controversies, 
which we omit for the sake of brevity, three 
things are to be considered. First, that one 
of the litigating parties was unquestionably 
condemned. Secondly, that this condemna- 
tion was pronounced by the Catholic Church, 
as by a Judge, which sometimes pronounced 
sentence through the Pope, who is the Head 
or chief Pastor of the Church, and sometimes 
through the Councils, which represented the 
Church, Thirdly, that the Lutherans and 
Calvinists acknowledge that this condemna- 
tion was. lawfully pronounced; for they con- 
fess that Novatian, Sabellius, Paul of Samo- 
sata, Arius, Nestorius, Eutychus- and Dios- 
atists, and the Pelagians were justly con- 
demned, and ought to be considered as He- 
retics. They have no other reason for this, 
than the decision of the Catholic Church. 
For if, the Seripture alone, had been the Judge 
and the Church had not interposed her au- 
thority, these controversies would ‘have con- 


man so much his inferior in rank and duca. 

tion, made so powerful an impression u 
the mind of the gentleman, that he repaired 
immediately to one of the churches belo 
ing *to the christians to apply for instruction 
in-the mysteries of our holy faith. 





as that you might as well se, ‘what if 


Christ, the Apostles, and Prophets were liars? 
For they have positively declared that thé 
Church cannot err or fail. For she is, as 
Christ declares, founded upon a Rock; and 
the gates of Hell shall not prevail against her. 
Matth. 16. 18. She is the Pillar and Ground 
of Truth, 1 Tim. 3. 15. She shall never be 
confounded, nor blush, Isaiah 54.4. Her bul- 
wark is of Jasper, ibid. vers. 12. And every 
tongue that resisteth her in Judgment shall 
be condemned. ibid. ver, 17. 

[To BE CONTINUED.] 
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’ “REFLECTION, 


Consider. how blind man is in loving the 
world. -What do we, what can we find in the 
world, but emptiness, deceit and nothingness? 
What is there, that can attract us? Should 
not every thing, which the world has, rather 
detach, than engage our hearts? Are its pro- 
mises sincere? Are its friendships lasting? 
Are even its favours enjoyed without danger, 
and without fear? Is it possible, that all we 
see, know and experience in the world, should 
not make us comprehend its vanity? Is it 
possible, that the example of so many others 
should not have enlightened, nor our own ex- 
perience as yet have undeceived us? We 
see, that the world only offers us apparent 
goods, and real evils: nevertheless we are 
wedded to it, we follow it, we let ourselves 
be enslaved by it. The deluding charm of 
the world must be very great, and the dark- 
ness, which it spreads, considerable to blind 
worldlings to such a degree, after what they 
have so often experienced of its changes and 
inconstancy. 








ANECDOTE. 


A Chinese barber, who had embraced the 
christian religion, passing along the streets, 
found a purse which contained twenty pieces 
of gold. He immediately looked about to see 
if any person was in search of it, and per- 
ceiving a gentleman at some distance, ran 
after him, calling him as he went; and as 
soon as he overtook him, asked him if he had 
not lost something. ‘The gentleman examin- 
ed, and not finding his purse cried out, “I 
have lost twenty pieces of gold.” “ Don’t 
make yourself uneasy,”’ replied the barber, 
“here is your purse, and all that it contain- 
ed issafe.”” The gentleman recovering him- 
self from his alarm, appeared struck with as- 
tonishment at meeting with such honesty in 
a person of so low a rank in life ; and asked 
him his name, place of abode, and his profes- 
sion. ‘It can be of little consequence to 


lawful owner.” The. purity’ of the Ghristian 














POETRY. 





THE WISE MAN’S CHOICE. 


Man’s days are as grass: as the flower of the field 
80 shall,he flourish.—Ps, cii. 15. 
’ See, in her thorny stalk reclining, 
Yon wither’d rose, so sickly pining! 
Yet late her crimson cheek was seen 
In dewy lustre brightly shining. 
Thus quickly fades our youthfal bloom, 
When age or sickness steals upon us; 
And when we sink into the tomb, 
Not long our dearest friends bemoan us. 
Frail beauty then the sage despises, 
Him ne’er her tempting lure entices; 
Nought but fuir Virtue’s doubtless charms 
That deck the soul, he fondly prizes. 
Unmov’d he smiles at Fortune’s frown, 
Scorning all her fleeting favours: 
His hope that rests on God alone, 
And always Him to please endeavours. 
Beneath His sacred wing protected, 
Still towards Him it is directed, 
He journeys,on through life secure, 
Till comes the happy term expected. 
When ended all his care and toil, 
He flies to meet his God’s embraces; 
Who welcomes him with gracious smile, 
And ’mong his saints in glory places. 


NOTICE. 

Persons residing ata distance, and desirous of obtaim 
ing ‘‘ Tue Jesuit, or Catholic Sentinel,” will please 
to Address a letter to The Epirors of the Jesvurt, 
Boston, Mass. agreeably to the following form, whith, 


if attended to in all its points, will be promptly a 
ticed. 


GENTLEMEN,—I herewith enclose to you teeth 
Douuars, the amount of my Subscription for the whole 
year, according to your Prospectus. I have also-paid 
the Postage of this Letter. . I shall therefore expectthat 
my Papers will be regularly forwarded to my 
(3c Here please to insert your name in very 
gible characters with the name of the Place ani 
the State in which you reside,) including all the 
previous Numbers, from No. 1, and you will 
oblige Your ob’t, serv’t. Nu Noa 
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you,” replied the barber, to know who I am; Hoon Macurre......i..0. Quebec ‘ad 
let it suffice if I tell you that I am a chris- Mavrice Moriarry........ Montreal. awe 
tian, and one of those who profess to follow| Rev. J. Manony.......,.,...Salem. 4 
the holy law, which forbids ‘us not onl 49 Patrick PowEns........+-..Lowell, iaifl - 
steal privately what is concealed in another’s op ms 
Monae; but even to keep that which we may ae Moanay ber s.--diooton bit ae 
happen to find, ifit be ible to discover the | tram McExRov.. th -Charlestowh. ’ 


Jouk’ McGvidin....!! \“Philatdel; 








to all, thatthe Authors. above named 





pus “until this day, nor would it yet be ev-: 








morality, thus explainéd and exemplified by’ é 
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